260                  Panchapadika

B : Both in the previous experience and in the present
experience, the self is not revealed as the object.  How
can such a self be the object in recognition ?

V : There is no such defect here. 'Samvedana9 is
^svayam prakasa' and it cannot then be an object in another
^samvedana'. Yet at a later time it can be the object of
memory that has arisen from its own samskara. Likewise
the self may not be an object in one experience ; but it can
become an object in recognition.

B : But the self being 'svayam prakasa' cannot be
come an object.

V : It can become an object in so far as it is condi-
tioned by space, time, and antalikarana. Take dharma
which can be known only through agama (scripture). Even
such a dharma has the specific nature of yielding its fruits
in the present. From the consequences that have arisen in
the present we come to know of its existence and nature.
Dharma which is not an object of cognition becomes an
object through its consequences.

B : In recognition the same self is both the subject
and the object at the same time. Is this not inconsistent ?

V : But all those who accept the self to be distinct
from the body, do have this inconsistency. The self be-
comes an object in the inferential cognitions aimed at esta-
blishing the self.

B : This is not so. In inference the object doe nets
have janakatva (karakatva). It is the mere form of the self